In the early eighteenth century, West Greenland became a colonial territory of Denmark. Nevertheless, a large number of Inuit communities maintained significant aspects of their cultural and economic practices. When Home Rule was introduced in 1979, the benign paternalism of colonial days was superseded by the incorporation of ethnic and institutional relations under a unified political system in Greenland. A national Greenlandic Inuit community was created, forcing further cultural adaptation on the part of the Inuit.
Jens Dahl analyses life in Saqqaq, a small Greenlandic hunting community, and explores the changes that have taken place there over the last couple of decades. As modern technology is introduced and the world-views of the Greenlandic Inuit change, the hunting community continues to base its life on traditional concepts, including an economy involving sharing, exchanging, and free access to the hunting and fishing grounds. Dahl demonstrates that Saqqaq and other communities have adapted to colonial and post-colonial influences by combining their practices of hunting and fishing with other forms of employment.
In the midst of these economic developments, however, hunters are losing control over their traditional lands. Dahl discusses this conflict within the political context, making Saqqaq a unique and valuable example of Inuit survival in the modern world.
Preface
The fieldwork on which this book is based took place over many years. Except for one year, I have always been accompanied by my wife, Rie Odgaard, also an anthropologist. We went to Saqqaq in the summer 1980 to gain acceptance of the local authorities for our doing research in this small community. We stayed there for eleven months, from late summer 1980 to late summer the following year. We must have enjoyed the stay, for I left Saqqaq only for two short visits to Ilulissat, the regional centre, and my wife left only for two months in 1981 to take care of other responsibilities.
We went back in 1982,1984, and 1988. A visit in 1993 lasted only a few days, but we returned again in the late winter of 1996. My work in Saqqaq in 1980 Saqqaq in -1, 1988 Saqqaq in , and 1996 was supported by the Danish Research Councils.
This book embodies my reflections on life in a Greenland hunting community; most of the information was shared and discussed with my wife during the stays in Saqqaq and afterwards. However, the conclusions and the book as it now stands are my responsibility alone. While I have continued to work with Greenlandic and Inuit topics, Rie Odgaard has done extensive research in Africa.
Throughout, I have tried both to give a diachronic perspective, and to focus on those factors in life that seem not to have changed substantially over the years. In these latter instances the examples are usually taken from our first stay in Saqqaq.
All Greenlandic place-names are written with the new orthography except in quotations. Sometimes the old/new place-names are given in brackets. Greenlandic terms are always written in italics, except for place-names, which are only written in italics the first time they appear. Last but not least, I should like to express a deep-felt gratitude to everybody in Saqqaq, where all doors were opened, where people put a great effort in teaching us the language and introducing us to the culture. Some have moved from the settlement, others are no longer alive. It is impossible to mention one and not another because we have always felt that we were accepted by the community, although naturally we have come closer to some people than to others. I hope that this book will help people from other cultures to understand the conditions of life in a small community in Greenland and thus make the time offered by people in Saqqaq worth their efforts.
Introduction

An Anthropologist in Saqqaq
Every time I approach Saqqaq, by boat or by helicopter, a kind of nervousness or anxiety creeps in on me. For weeks or months, this is something that I have looked forward to. I am sure that somewhere inside me a boy's dream about going to the Arctic is fulfilled. But it is more than that. It has become part of my social and academic life, and fortunately I cannot completely separate the two.
Once I have arrived and settled, one of the first things the hunters tell me is how bad my Greenlandic language has become. Obviously true, but not completely, because I have never managed the language very well. The next thing is that I look very old. Finally, when I tell them that I will only be staying for a few weeks, they shake their heads in disbelief. How can I consider leaving before this and that event? And suddenly I feel in the middle of it again, even though I have been away for one, two, or four years.
From a methodological point of view, most of my data come from observation and from discussions of events I myself have experienced. I have always tried not to rely on data from interviews that refer to past events unless my purpose was to compare factual events with those experienced later or in contrast to the norms.
Sometimes I write a letter to a person in Saqqaq. I know that I will never receive an answer. One year I published an article about whaling in Saqqaq in a Danish journal. There were several coloured photos of the hunt and of the important sharing procedure. Since it is not very often that I have an opportunity to give back something of my writings to everyone in the community (and which they have a chance to enjoy), I decided to mail a copy of the journal to every house. Later the same year a visitor from Saqqaq stayed with us in Denmark for a few days. He did not mention that he had received the issue of the journal, and when I finally asked him, he answered, 'Yes, we did receive it, but why did you send it?' I mention this because, since then, when I have been in Saqqaq and discussed whaling with the hunters, they sometimes have returned to this article and to the pictures to underline an argument of theirs. In such cases, photos of events and people from years ago have often helped me to visualize and interpret relationships and changes that have taken place over the years.
It was an academic preoccupation that first brought my wife and me to Saqqaq in 1980. Since then, it seems to have been more important just to go than to go to fulfil some specific academic ambition. Now, after so many years, I still have the same scientific curiosity, but it is impossible to account for it without weaving my own participation into the narrative.
The chapters of this book all deal with academic issues that can only be dealt with in a meaningful way if I incorporate my own presentation into the narrative, including some of those events that I remember as essential in an anthropological interpretation. In each chapter, the theoretical discussions are entwined with the empirical accounts. They are then gathered together in chapter 7, 'An Inuit Hunting Mode of Production.' Finally, chapters 8 and 9 place Saqqaq in a national Greenlandic context. This book tries to solve an impossible dilemma: to give an analytical description of life in a Greenlandic hunting community, and at the same time to account for and explain changes that have taken place in the same community over seventeen years. I have tried to incorporate the diachronic perspective into the general characteristics of the life situation in a small, modern Greenlandic community without disturbing the evidence of factual events specific to a certain time or period. The basis or point of departure must be our stay in Saqqaq in 1980-1. To that experience is added information compiled from historical archives and newspapers, personal memories, and events that have taken place in the years since.
I have tried to delve into the hunting mode of life from the perspective of changing patterns, rather than first describe a situation at a certain date and then account for changes that have taken place since then. Instead of giving priority to answering questions like 'How was it in those days?' I have tried to give the presentation a form that clarifies structural essentials even though at first glance they look different today than they did seventeen years ago. This analytical method has revealed that there are developmental trends that might imply severe changes to the logic of the hunting mode of production as accounted for in this book. There are also constants that have existed since 'time immemorial' and that seem 'immutable.' Some of these trends are summarized in the last chapter.
This book has its empirical focus on one small community but it deals with a number of themes that relate to community development in general and to development of Greenlandic and Arctic communities specifically. One of these is the notion of 'tradition.' The 'traditional Greenlandic society' was the symbol of identification in the 1970s, when Greenlandic self-government was claimed and legitimized, in opposition to socio-economic development as formulated and directed from Denmark. Nevertheless, while Greenlanders themselves used 'tradition' in defence of the right to self-determination, Greenpeace (and others) used 'tradition' to attack the modern Greenlandic version of sealing and whaling (Caulfield 1997; Hovelsrud-Broda 1997 , Wenzel 1991 .
Connected to this is an understanding of what it means to be indigenous in the modern world. Life in a small community in modern Greenland is different from life anywhere else outside the Arctic, and researchers have often characterized the essentials of this life in terms like 'traditional' (vs. modern), 'aboriginal' (vs. mainstream ), 'subsistence' (vs. commercial), 'local knowledge' (vs. science). In chapter 7 these essentials are explored in terms of 'seven pillars of the hunting mode of production. ' Each community has a history, a specific story unique to that community, which sets it apart from others. In Saqqaq, the larger perspective is the process of decolonization and the creation of a new nation, which crystallized after the introduction of Home Rule in 1979. We meet the process of decolonization and nation-building in daily life in the community when, for example, an increase in the world-market prices for Greenland halibut makes the Home Rule government invest in fish processing, or when government intervention in the traditional whale hunting has an impact on the coherence of the community based on territorial hunting rights.
Saqqaq -A Community of Hunters
Saqqaq is a small hunting community in the northwestern part of central West Greenland. Geographically, it is located in the northern part of Disko Bay, one of the richest marine environments of Greenland. The use of the word 'hunting' in this context is deliberate, although a brief glance at the statistics from recent years reveals that fishing has replaced hunting as the primary cash-generating harvesting activity. This sounds like a contradictory statement -at least if we think in terms of a market-based economy. Less so, however, if we think of hunting as a way of life and as a mode of production rather than a mere subsistence or technical activity.
This brings us to the heart of the matter of this book, which is to show how hunting in this small Greenlandic community coexists with or, better, has become part of a modern way of life. Hunting in this Inuit community and in the minds of Greenlanders in general has developed into something very different from being only a specific way of dealing with the environment and the game animals. Hunting is also an ideology that confers meaning to the inhabitants of this small community, who in many respects live on the fringes of the economic and administrative boom of post-colonial Home Rule. Nevertheless, to most people, Greenlanders as well as non-Greenlanders, Saqqaq epitomizes what is usually considered a 'traditional Greenlandic hunting community.' This contradiction is a theme of this book.
Saqqaq has often been placed in a category (an imaginary one) separate from most other settlements of the region. The minutes of the district councils (Danish: for slander skaberne; Greenlandic: misissuisut), established in the middle of the nineteenth century (see below), verify that this is not a recent phenomenon. Also, early in this century, the historian/missionary Hother Ostermann wrote that 'Saqqaq thoroughly bears the impression of a prosperous and orderly community -at variance with Qeqertaq and Ujarasussuk' (Ostermann 1921: 230) . In the early 1980s when the queen of Denmark came to the region, she visited Saqqaq. Except perhaps for the queen, local interest in outsiders does not always match the picture given abroad. However, the people of Saqqaq have to some extent adopted the ideal picture of their own community attributed to it by outsiders. It is usual for people in small settlements to emphasize the uniqueness of their own community, in contrast with other settlements, but in the case of Saqqaq this seems to be more substantial. Still, the ideal picture is most often advanced by non-locals, a theme to be dealt with further.
The inhabitants of Saqqaq, the Saqqarmiut, are hunters -because they consider themselves so, owing to their value system and preferences and to the meaning bestowed by the way in which renewable resources are harvested, shared, and distributed. The prerogatives associated with hunting have given more prestige than has fishing, although very successful commercial fishermen can gain similar prestige by being considered skilled hunters.
This book deals mainly with the period from 1980 -when my wife and I first visited the community -to 1996. Whereas in 1980 people in Saqqaq paid little attention to fishing, since then the harvesting of Greenland halibut has flourished and become a booming cash crop; local fish processing has created a significant number of salaried jobs. Saqqaq is nevertheless still a hunting community, with strong traditions rooted in history. These traditions give meaning to the people's image of themselves as hunters with strong local roots and as caretakers of the 'old Greenlandic traditions/ including a feeling of being 'real hunters' in the era of Home Rule, when modernization has become reality and development on 'Greenlandic terms and conditions' the ideological flag.
Saqqaq is a settlement physically and socially distant, but not isolated from other communities; it has always been part of a larger social and economic system. The Saqqarmiut have developed their own traditions and customs as a community distinct from, but also integrated into the colonial and post-colonial history of Greenland. If we for the moment accept that Saqqaq has many of the qualities that epitomize what is usually considered to represent the 'traditional Greenlandic society/ we should be aware that this notion has been highly influenced by more than two hundred years of colonial rule. Nothing would be more fallacious than to think about Saqqaq -or any other hunting community in Greenland for that matter -as a community that has unbroken links to the pre-colonial Inuit society, and has survived as a traditional community like an island over which modernization has
